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PUBLISHER'S NOTE 
In the name of the Most High 
Our dear sister and brother! 


Ayatullah Mutahhari is a martyr of the Islamic Revol- 
ution, a great Islamic thinker and a philosopher. He, in his 
short life, started to expound the Islamic Knowledge and 
answer to those who are atheists, stubborn, wrong in their 
pondering and path, This he did in a compassion and with 
a care. 

Due to the odd conditions of campaign before the 
victory of the Islamic Revolution, most of the annals of 
his thoughts are in lectures in Persian language recorded 
over tapes which later were written down on paper. Our 
teacher, the Professor himself was of mind to revise and 
correct the contents that were written down from the tapes, 
The burning torch of his teachings and thoughts was not 
tolerated by the tarnished hearted heretics, They martyred 
him and deprived the Islamic Ummah from the blessing of 
his existence, 

We are on way to translate and publish in various tongues 
what the Professor has left behind so that all Muslims may get 
the benefit from this great fountain of Islamic knowledge. 
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This book, now in your hands, consists of the research 
notes of the Professor in connection with the ‘wmmi-ness" 
of the Prophet. Hence, it has great many references to the 
earlier Islamic sources and names. All these are exactly 
translated. Therefore, this book can be recommended to 
those who might have a particular interest in the subject. 
God willingly, we shall be bringing out another book of 
the Professor under title A/M OF LIFE which is translated 
by the same translator. The subject of the book is such as 
to attract a wide range of the readers. 


FOUNDATION OF ISLAMIC THOUGHT 


TRANSLATOR'S NOTE 


Indeed, there remains nothing for me to write about the 
Martyr Prof. Mutahhari because of the much that is written 
about him besides his own renown. Further, the translations 
of his books too have already served the introduction, 

So, | would like to give a brief information about Dr. 
Sayyid ‘Abdu 'I-Latif by way of acquaintance to the readers, 

Dr, ‘Abdu 'I-Latif was personally known to me. He was 
one of those rares to obtain the degree of doctorate (Ph.D, ) 
in English literature from Oxford while he was only a grad- 
uate (B.A.) without a degree of Master (M.A.). Upon his 
return from Oxford he was made Head of English Department 
in the Nizam’s College, Hyderabad (India). 

He was a literary figure in India, Upon his retirement 
from the Nizam's College he was offered deaneries and 
chancelleries in several universities. The Doctor did not 
accept. As he was born in Karnool, now a city in Andhra State 
South India, and at that time there was no college in the 
town; he was one of those who collected contribution mostly 
from H, E. H. the Nizam of Hyderabad and founded Osmania 
College. He became the principal. Thus he served his home 
town in a way that remains ever alive to his memory. 
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He was a staunch Muslim. He stood against those who 
wanted Arabic to be substituted by English for Muslims. This 
goes to the credit of Dr. ‘Abdu'I-Latif that he campaigned 
in the favour of Arabic language. 

Dr. ‘Abdu 'I-Latif is not the principle aim of this book 
as a whole. It partly serves as a reply as far as the Doctor's 
opinion about the Prophet's ummf-ness is concerned. 


I, NAJAFI 


NOTE ON TRANSLITERATION 


The transliterated Arabic/Persian names and terms with 
diacritical marks on them have been used in the first appear- 
ance and have been repeated in some cases where found to 
be necessary, Sometimes we have transliterated the words 
as they are pronounced, e.g., ‘Abdullah (‘Abdu 'I-Lah), 
ath-Thagafi, Affu ‘/-Kitab, as-Siratu 'l-Halablyyah, etc., 
instead of ‘Abd Allah, al-Thagafi, Ah/ al-Kitab, and af-Sirah 
al-Halablyyah, respectively, 


ABOUT THE AUTHOR 


Professor Murtadé Mutahhari was a man who made a 
covenant with Allah and kept his covenant. He strove to 
elevate everything connected with Islam. He was faithfisl to 
his beliefs, He gave everything he had both physically and 
mentally towards this sacred way. Finally, he was martyred 
while upon the straight way to Allah. 

Ayatullih Murtada Mujahhar! was born on February 2, 
1919 in Fariman, a city in Khurassan Province. His father 
Hujjatulisiam Muhammad Husayn Mutahhari was one of the 
pious ‘ulama of his time. At the age of 12 he set off for the 
Theological Centre in Mashhad to receive academic instruc. 
tion from Mirza Mahdi Shahid? Radawi. Professor Mutahhari 
left for the Theological Centre in Qum to study under the 
supervision of great instructors such as Ayatullah Burdjerdi 
and Imam Khomeini. His beneficial acquaintance with Haj 
Mirza ‘Ali Agha Shirazi had great effect on his thoughts at 
this period of his life 

In the course of his studies, Murtada Mutahhari de- 
veloped a deep interest in philosophy and contemporary 
sciences. He became acquainted with concepts of all schools 
of philosophy at this phase of his intellectual development. 
He began his association with the devoted group of Fida’i- 
yan-e Islam, This endeavor testifies to his overwhelming 
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socio-political commitment. 

In 1952, he established the Islamic Council of University 
Students in Tehran and in 1955, began teaching as a faculty 
member at the College of Theology at the doctorate level 
continuing until 1978. Professor Mutahhafi remained faithful 
to his socio-political commitments. In 1963, he was arrested 
along with Imam Khomeini. After the exile of Imam Kho- 
meini to Turkey, he took active part in the leadership of the 
Islamic liberation movement, making decisive contribution 
to the mobilization of the combatant ‘ulama’. 

In 1969, Ayatillah Mutahhari along with other ‘ulama 
issued a statement severely condemning the violent aggression 
of the Imperialist U.S. Government in Palestine. He was 
discreetly engaged in collecting charity that was urgently 
needed by the Palestinian refugees. 

In 1971, Professor Mutahhari assumed the crucial respon- 

sibility of the politico-ideologial programmes of Masjid (Mos- 
que) al-Jawad, He always consulted Imam Khomeini on 
major socio-political issues. In his aspiration towards ulti- 
mate emancipation. Professor Mutahhari was always inspired 
by the concepts and the beneficial guidelines of the Imam 
of Umma. 

In 1972, the intellectual activities of the Islamic cultural 

centres especially Husayniyyah Irshad and al-Jawad Masjid 
were politically prohibited by the former regime and Ayatil- 
Jah Mutahhari was arrested once again. After a short while he 
was released from prison and resumed his political activities. 
_ /n 1978, Mutahhari received news about the exile of 
Ayatillah Muntazari. He consequently delivered a denouncing 
speech. From that time on, the former regime prohibited his 
lectures and sermons. 

Afterwards he was authorized by the Imam of Umma to 
‘organize the Society of Combatant ‘Ulama and accepted 
membership in the Revolutionary Council, After the culmi- 
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nation of the Islamic Revolution, Professor Mutahhari helped 
Imam Khomeini. 

Genuineness and sincerity were among his most import- 
ant characteristics. These two qualities were so. strongly 
embedded within him that they resulted in his martyrdom 
(shahadah), Among his important works was his struggle 
against imported materialism, He tried to make Divine 
philosophy available for all. 

‘On Wednesday, May 2, 1979, the radio announced the 
martyrdom of Ayatulléh Mutahhari while in the bac 
the announcer was reading excerpts from Mutahhari’s book, 
Dastén-e Rastén (Stories of the Truthful People). 

Martyr Mutahhari was an intimate counsellor and a 
confident of Imam Khomeini. Amidst overwhelming sorrow, 
Imam Khomeini confirmed: ‘He was the fruition of my 
life.” The Imam shed no tears in commemoration of his 
own martyred son but he publicly moumed the occasion 
of the martyrdom of Mutahhari and declared with his firm 
and decisive voice: "Kill us! Our nation will become more 
aware!" 

Martyr Mutahhari's ideas reflect his being active, aware 
and conscious of the world around him. We are very fortunate 
that he developed his thoughts and wrote them for us. He 
left over twenty books and numerous speeches. 


May his soul rest in peace. 
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Some of the titles of his works: 
Divine Justice 
The Cosmoview of Tawhid 
Women’s Rights in Islam 
The Reason Behind the Pull Towards Materialism 
Stories of Truthful People 
Islamic Movements in the Last Century 
Sexual Morality in the East and West 
Revelation and Prophethood 
The Human Being and Faith 
Humanity and its Fate 
The Question of Modest Dress 
The Sun of Religion will Never Set 
The Martyr 
Leadership 
Humanity from the Point of View of Marxism and Islam 
History of Philosophy 
Islamic Economics 
Interpretations of Some Qur'anic Surahs 
The Human Being in the Que'an 
Ten Sayings 


THE UMMI PROPHET 


He was not a schooled man, neither sat in a classroom, 
nor folded his knees before a teacher, nor had an acquaint- 
ance with any written piece or book. This is the flash 
coruscating in the life of the Holy Prophet Muhammad 
SAW” 

None of the historians, either among the Muslims or 
non-Muslims, has ever claimed that the Prophet during his 
infaney or youth — let alone in his old age, the period of 
his Prophethood — had learned from any how to read and 
write, Likewise, there exists no indication whatsoever, that 
prior to his Prophethood might have had read a line or writ- 
len a word. 

The Arabs, particularly those of Hijaz, were in a total 
illiteracy. Those among them who were able to read and 
write were numbered on finger-tips, Hence, they were always 
at finger-point. It was remote from the consuetude of that 
environment to be unknown while one knew this craft 

As we know and we shall dwell on it later, the adversaries 
accused the Prophet of learning materials (he talked about) 
from other people's sayings. But they did not accuse him of 


SAW: is the abbreviation of the Arable phrase, salla’lldhu ‘alayhi 
wa dith (may Allah's peace and blessing be upon him and his progeny). 
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taking advantage of some books for his theme since the very 
reading and writing was outlandish to him, Had he known 
the reading and writing, it would have in every certitude 
never escaped the accusation. 


Confessions of Others 

Orientalists, with their critical eyes on Islamic history, 
could not spot outa clue that could indicate that the Prophet 
possessed the ability to read and write. They admit that the 
Prophet was not a schooled man and was from a nation 
which was as well equally unschooled. 

Thomas Carlyle in his well-known book, Les Héros, says: 

“The thing which we should not forget is this, that 
Mohammed had not learned any lesson from any teacher. 
The craft of writing was newly introduced among the Arabs 
| am of the belief that Mohammed was not acquainted with 
letters nor the reading. He had not been taught anything 
except the ways of a desert life.” ! 

William Durant in his book, The Story of Civilization, 
says: 

“no one seems to have bothered to teach him how to 
read and write, This feeble accomplishment was held in low 
repute by the Arabs of the time, only seventeen men of the 
Quraish tribe condescended to it. Mohammed was never 
known to write anything himself, he used an amanuensis. His 
apparent illiteracy did not prevent him from composing the 
most famous and eloquent book in the Arabic tongue, and 
from acquiring such understanding of the management of 
men as seldom comes to highly educated persons." 

John Davenport in his book, An Apology for Mohammed 
and the Koran, says: 

“As to acquired learning in the common acceptation 
of the word, it is confessed that Mohammed had none at all, 
having had_no other education than what was customary in 
his tribe.” 
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Constantin Virgil Gheorghiu in his book, Vie de Maho- 
met, says: 

“Although he was ummi, but the prime verses descended 
upon him spoke of pen and knowledge that purports writing 
and its teaching. None of the cardinal religions has stressed 
so much on knowledge. OF course, there is no religion that 
could have given so much importance to knowledge in its 
beginning. The verses that came down in the Cave of Hara 
would have not astonished the people that Mohammed been 
a scholar because a scholar knows the value of knowledge. 
But he was unlettered and had never learned from any a single 
lesson. | congratulate the Muslims for their religion, giving 
such an importance to learning from its very beginning." * 

Gustav le Bon in his famous book, La Civilization de les 
Arabes, says 

“It is so known that Mohammed was winmi, This is 
creditable because had he been a man of letters, the cone 
ions of the Qur'anic sense and the terms would had been 
better, Besides this, had not the Prophet been ummi, he 
could have never succeeded in spreading a new religion 
because it is an unlettered one who can better probe into 
the needs of ignorant people and lead them better toa right 
path. At any rate, whether the Prophet was unlettered or 
fot, this remains an irrefutable fact that he was a man of 
wisdom, intelligence, and sagacity of the highest degree."> 

Gustay le Bon was ignorant of the Qur’anic contents in 
addition to his being a materialist. Hence, he has spoken 
trash with regards the Qur'anic verses and the inability of 
a learned one to know the needs of ignorant ones, He has 
vilified the Qur’an and the Prophet. But, at the same time, 
he admits of there being no proof that could indicate any 
acquaintance of the Prophet with reading and writing, 

In quoting them we do not purport to take them as 
witnesses. In Islamic history and the orient, the opinion of 
the Muslims and orientalists themselves is more authentic. 
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We have quoted their statements in order to prove that had 
there been a slightest spot in this field it would have never 
escaped the curiosity of the critics — non-Muslim historians. 

The Prophet while travelling to Syria in the company of 
Abii Talib had made a stop on the way, This provided him an 
opportunity to have a brief meeting with a monk by name 
Bahira® This short meeting has attracted the attention of 
the historians as to ascertain whether did it provide him any 
learning. This shows that the adversaries, both ancient and 
modern, have not missed this small incident; they would have 
certainly detected and even magnified it had there been any 
evidence demonstrating any aptitude in regards to literacy 
of the Prophet might have obtained. 

To clarify the subject, we should necessarily discuss into 
two divisions: 

1. The period prior to Prophethood. 
2. The period of Prophethood 

In the period of Prophethood the subject should be 

studied from two different angles 
1. Writing. 
2. Reading, 

We shall dwell later on what is decidedly a final conclusion 
of the scholars, Muslims and non-Muslims, that before his 
Prophethood, he had not had a slightest acquaintance with 
writing and reading, But, it is not so certain as far as the 
period of Prophethood is concerned. The thing that is incon- 
trovertible in that period, is that he did not write while the 
reading is disputable. Some of the narrations establish that 
the Prophet used to read (during the period of his Prophet- 
hood) but he did not write, although there is no congruity 
and unity of opinion in these narrations. Anyway, on the 
whole, the thing that is cogent through the evidences is this: 
he neither wrote nor read during the period of Prophethood 
as well. 

In order to cover the duration preceding the Prophethood 
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we should necessarily look into the general position that 
constituted the environment of Arabia in that era with 
regards to reading and writing. 

The historical facts show that in the days close to the 
dawn of Islam there were very few persons who knew reading 
and writing, 


‘The Birth of Letters in Hijan 

Abmad bin Yahya Bal&dhurl in the conclusion of his 
book, Futdf al-Buldan, describes the birth of letters among 
Arabs in Hijaz thus: 

“Three persons from the Tayyi' (Tai) tribe (in the vicin- 
ity of Syria) for the first time composed the Arabic letters 
basing the spelling upon that of Assyrian, Then a few from 
Anbar learned this script from those three individuals. The 
people of Hirah got it from the people of Anbar. Bashr bin 
‘Abdu 'I-Malik, brother of Akidar bin ‘Abdu 'I-Malik bin 
‘Abdu 'I-Jinn al-Kindt, chief of Damah al-Jandal, a Christian, 
feared it from the people of Hirah as he was too frequent 
there. Some business took Bashr to Makka where Sufyan bin 
Umayyah bin ‘Abd Shams [uncle of Aba Sufyan] and Aba 
Qays bin ‘Abd Manéf bin Zuhrah bin Kilab saw him writing 
They asked him to teach them which he did. Then Bashr, 
with these two men, went to Taif on a business trip. Ghilin 
bin Salmah ath-Thagaff in Taif learned the writing from them. 
Afterwards, Bashr separated from these two companions and 
went to Egypt where ‘Amr bin Zararah bin ‘Ads, later known 
as ‘Amr al-Kitib (the writer), learned writing from Bashr. 
Later, Bashr went to Syria where he taught several others.” 

Tbn Nadim in his book, al-Fihrist,® in the chapter, The 
First Art from the First Essay, does narrate, in part, the 
sayings of Baladhuri. He narrates on the authority of lon 
‘Abbas that the first three persons who wrote the Arabic 
letters were from the tribe of Butan, a tribe in Anbar, and 
that the people of Hirah learned it from the people of Anbar. 
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Ibn Khaldin too in his book, a@-Mugaddimah, in the 
chapter, The Letter and the Writing is a Human Craft, cer- 
tifies this, partly narrating the saying of Baladhuri, 

Baladhuri narrates, on an authority, that at the dawn of 
Islam there were a few literate individuals in the whole of 
Makka (Mecca). He further says: 

“slam dawned and in Makka there were only seventeen 
persons knowing the craft of writing: ‘Umar bin al-Khattab, 
‘AIT bin Abr Talib, ‘Uthman bin ‘Affan, Aba ‘Ubaydah al- 
Jarrah, Talhah, Yazid bin Abi Sufyan, Aba budhayfah bin 
‘Utbah bin Rabi‘ah, Hatib bin ‘Amr (the brother of Suhay! 
bin ‘Amr al-Amiri), Aba Salmah bin al-Asad al-Makhzimi, 
Aban bin Sa'id al’Ass Umayyah, his brother Khalid bin 
Sa'td Amawi, ‘Abdu 'I-Lah bin Sa'd bin Abi Sarh al-Amiri, 
Huwaytib ‘Abd al-Uzza al-Amiri, Aba Sufyan bin Harb bin 
Umayyah, Mu'awiyah bin Abi Sufyan, Juhaym bin ag-Salt bin 
Makhlamah bin al-Muttalib bin ‘Abd Manaf and al-‘Ala’ bin 
al-Hagramt, (The last one was not from Quraysh but was one 
of the confederates),""9 

¥ According to Baladhuri, only one Qurayshi woman by the 
name Shifa’, daughter of ‘Abdallah al-Adwi, was known to 
read and write in the days close to Islam. This lady later em- 
braced Islam and is regarded among the first migrants. Bala- 
dhuri further says that it was this lady who taught writing 
so Hafsah, one of the Prophet's wife. The Prophet told her, 
“As you have taught writing to Hafsah, it is good to teach 
her ruqyah al-namiah'® too.” 

Baladhuri introduces some of the Muslim ladies who 
during the period of Islam were able to read and write as 
well, or read only. 

“Hafsah (wife of the Prophet) used to write, Umm 
Kulthiim — daughter of ‘Agabah bin Abi Mu'it — among the 
prime migrant ladies, used to write.'A’ishah, daughter of 
Sa'd, was taught writing by her father. Karimah, daughter 
of Migdad, also used to write, ‘A'ishah (wife of the Prophet), 
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used to read without writing, so also Umm Salamah,”"!! 

Baladhuri has mentioned the names of those who were 
so as to say the secretaries of the Prophet in Madina, Accord- 
ing to him, at the dawn of Islam, there were altogether eleven 
from the tribes of Aws and Khazraj (two famous tribes of 
Madina) who knew the craft of writing. It would appear that 
the art of writing had so recently been introduced to the 
environs of Hijaz that one who knew reading or writing 
quickly became known by all, Therefore, those who were the 
men of reading and writing in the days recent to Islam were 
yery few in Makka and so also in Madina. Hence, history has 
recorded their names. On this criterion, the name of the 
Prophet too would have been recorded had he known the 
craft, Therefore, it is definite that his excellency had no 
acquaintance with reading and writing. 


‘The Period of the Prophethood in Particular that in Madina 

As the evidences stand, this is tangible that the Prophet 
during his Prophethood had neither read nor written. But 
Islamic scholars are not at uniformity in this respect. One 
argument runs thus: Revelation did teach everything to 
Muhammad SAW. Then why he was not taught reading and 
weiting?!? Some of the Shia narrations indicate that the 
Prophet used to read during his Prophethood but he did not 
write.!? For instance, as-Sadiig in his, “Wla/ al-Shard’i', says: 

“The Prophet used to read but not write. This was one 
of the bounties of Allah upon him. ‘Abbas, the Prophet's 
uncle, wrote a letter to the Prophet. The Prophet was in one 
of the gardens in the outskirts of Madina when the letter 
was received. The Prophet read the letter but did not disclose 
the contents to his companions, He enjoined all to go to the 
town. All went to the town and there he informed them of 
the contents, "14 

On the other hand, Dahlan in his as-Sirah an-Nabawiyvah, 
narrates the incident of the letter quite differently: 
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“As soon as the letter of ‘Abbas was received, the Prophet 
opened its seal and gave it to Ubayy bin Ka'b to read. Ka'b 
read it. The Prophet ordered to keep it a secret, Then the 
Prophet called on Sa'd bin ar-Rabi', one of the companions, 
and revealed to him the subject matter of the letter, The 
Prophet asked him to keep it a secret for the time being,""!5 

Some believe that the Prophet during the period of 
Prophethood used to read and write as well. Bihar al-Anwér 
quotes Sayyid Murtada, saying: 

"Some among the scholars believe that the Prophet did 
read and did write; and with this achievement he departed 
the world.""16 

Sayyid Murtada himself has put forward this argument 
leaning on the well-known hadith (tradition), i.e., the con- 
versation of the Prophet about the pen and the ink-pot 

“It is a well-established incident in history that the 
Prophet, close to his death, enjoined to bring a pen and ink- 
pot that he would write instructions which would guard 
them from going astray."17 

Since this hadith does not reveal the exact desire as to 
whether the Prophet wanted to write down himself we can- 
not take it into account for argument's sake. Supposingly, 
he wanted to order in that gathering what he wanted to say 
to be committed to writing and he wanted them to stand 
witness to that by obtaining their signatures. Still the expres- 
sion, “I want to write something for you that you should 
not go astray,’’ is corréct and rather literally. This is a meta- 
phoric expression and’ quite common in all the languages, 
Arabic or others. 


SECRETARIES OF THE PROPHET 


According to authentic ancient Islamic histories, there 
was a group of secretaries to the Prophet in Madina. They 
were writing down the Divine Revelations, discources of the 
Prophet, contracts and dealings with the people, covenants 
of the Prophet with the polytheists and the People of the 
Book (Ahly 'I-Kitdb), records of taxes, charities, a fifth part 
of the income (khums) and booty, and also the letters of 
the Prophet himself which were not a few. 

History has preserved to this day of ours all the dis- 
courses of the Prophet and the agreements, and the letters 
besides the Revelations of God, For instance, Muhammad 
bin Sa'd has narrated in his, af-Tabagat al-Kubrah, vol. 2, 
pp. 30-38, the contents of about one hundred letters of 
the Prophet. 

Some of these letters are addressed to the sultans, sover- 
cigns around the world, the chiefs of the tribes, the governors 
— Puppets either to Greeks or Iranians of the Persian Gulf, 
and the personalities inviting them to Islam, while others 
are circulars which can be treated as documents of Islamic 
jurisprudence (figh); and the rest is For some other errands. 
‘The majority of the handwriting of these letters, has been 
established as to whom it belongs because the writer has 
mentioned his name at the end, It is said that the first one 
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who introduced the tradition of writing his name at the end 
was Ubayy bin Ka'b, a companion of the Prophet. 

The Prophet himself has written nothing by his own 
hand in any of these written material. No one has ever 
claimed the occurrence of a single letter written by him. 
Above all, there is not a single Qur'anic verse that the Prophet 
should have written down by his own hand, While the Revel- 
ation writers, each of whom has written their own Qur'an, is 
it possible that the Prophet, while capable of writing, does not 
write his own Qur'an, or a chapter of it, or at least a verse? 

The names of the Prophet's secretaries (kuttab), are 
recorded in history books. For example, Ya'qabi in his 
history book writes 

"The secretaries of the Prophet who wrote letters and 
agreements were: ‘Ali bin Abi Talib, ‘Uthman bin ‘Affan, ‘Amr 
bin al-'Ass bin Umayyah, Mu'dwiyah bin Abi Sufyan, Sharah- 
bil bin Hasanah, ‘Abdallah bin Sa'd Abi Sarh, Mughirah bin 
Shu'bah, Ma‘adh bin Jabal, Zayd bin Thabit, Hanzalah bin 
Abi ar-Rabi', Ubayy bin Ka'b, Juhaym bin ag-Salt and al- 
Hagin an-Numayri,"" 18 

Mas'iidi in his book, af-Tanbih we al-Ishrdf, gives us a! 
little more information as to the responsibilities of each of 
them. According to him these secretaries were having a 
division of work among themselves in a discipline of some 
kind or the other, For instance, he says 

"Khalid bin Sa‘id bin al-‘Ass Sa‘ad was always at hand to 
the Prophet and used to write for him the miscellaneous as 
the need rose. And such were Mughirah bin Shu'bah ath-Tha- 
gaff and Hasin bin an-Numayri, ‘Abdallah bin al-Argam bin 
‘Abd Yaghith az-Zahri, and ‘Ala’ bin ‘Aqabah were in charge 
of documents and contracts of the people. Zubayr bin al-“Aw- 
wam and Juhaym bin as-Salt were responsible to keep the 
account of taxes and donations while Hudhayfah bin al-Ya- 
mani was in charge of keeping the record of treasury of Hijaz. 
Mu'aygib bin Abi Fatimah ad-Dasi was in charge of booty. 
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Zayd bin Thabit al-Ansart was handling the correspondence 
with the kings and the governors besides being the Prophet's 
translator. He used to translate the Persian, Greek, Coptic 
and Abyssinian languages which he had learned in Madina 
from the respective people of their tongues.!9 Hanzalah bin 
Rabi" was without a portfolio doing the job of any absentee 
among the mentioned ones. He had gained a good reputation 
in his field. In the time of "Umar bin al-Khattab, the period 
of Islamic victories, he went to Ruha and died there. ‘Abd- 
allah bin Sa'd bin Abt Sarh was a writer for sometime and 
then rejected the belief and joined the unbelievers. Sharabbil 
bin Hasanah al-Tabakhi, Abén bin Sa'id and ‘Ala! bin al-Had- 
rami also undertook the task of writing. Mu'dwiyah too 
worked for a few months that preceded the death of the 
Prophet. Besides these names there were also those who acca- 
sionally did the writing and we do not mention them,” 7 

It seems that Mas'ddi wanted 10 mention only those 
who had other responsibilities besides writing the Revelations, 
Hence, he has not mentioned the names of ‘All, ‘Abdallah bin 
Mas‘ad and Ubayy bin Ka'b. 

There are also incidents recorded in history and Islamic 
traditions (ahddith) that the Prophet used to have visitors 
from far and near seeking his advice or his teachings, The 
words of the Prophet to them that were full of wisdom and 
were committed to writing then and there or later an, In this 
Fespect too there is no occasion that could bring to light 
that the Prophet himself should have written a single line. 
Had there been a shred written by the Prophet's hand, 
Muslims would have preserved it as a sacred relic, and as 
the greatest honour for themselves and their generations, 
as they have done to the letters of ‘Ali bin Abi Talib, and 
the manuscripts of the Qur'an which are said to be of the 
hand of the Imams. The Sahifah Sajjddtyyah is a standing 
Proof as to how it was preserved by Zayd bin ‘Ali bin Husayn 
and Yahya bin Zayd. 
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Ibn al-Nadim in his book, a/-Fihrist, in the chapter, The 
First Art from the First Essay, says: 

“| got acquainted with one of the Shi'ahs of Kufah by 
the name of Muhammad bin al-Husayn known as Ibn Abi 
Ba' rah, He had a library which he had obtained from a Shi‘ah 
‘of Kufah, the like of which | had never seen. The thing 
that marvelled me was that each sheet and each book was 
marked with the name by whose hand it was written. In that 
library | came across the letters of Imam Hasan and Imam. 
Husayn, sons of ‘Ali bin Abi Talib. Also there were the agree- 
ments written by hand of ‘Ali bin Abi Talib, and other 
secretaries of the Prophet.""24 

This shows that had there been any shred of the Proph- 
et's writing, the Muslims should have preserved it with 
utmost care, During the period of the Prophet it is assuredly 
rejected that the Prophet had left any writing by his own 
hand. But so far as for his reading is concerned it cannot 
be rejected although there is no any such proof, 


THE STORY OF HUDAYBIYYAH 


Several incidents occurred during the life of the Prophet 
while residing in Madina which also establish that he neither 
wrote nor read. Of allthose events, that of Hudaybiyyah is 
well known because of its particular historical angle. In spite 
of its disparity among the narrators, it still assists in bringing 
the forte to a focus. 

The Prophet left Madina for Makka in the month of 
Dhi '\-qa'd in the 6th year of Hijrah to perform the greater 
(bajj) and lesser (‘umrah) pilgrimages, He had ordered to 
bring the camels duly marked for the sake of sacrifice. They 
reached Hudaybiyyah, a place four miles from Makka. The 
Quraysh confronted them and hindered the arrival of the 
Muslims. The Quraysh had no right to do that because of 
the sanctity of the month even in those pre-Islamic days. The 
Prophet explained his end was that only of pilgrimage. The 
Quraysh remained recalcitrant. The Muslims wanted to enter 
Makka by force but the Prophet held them doing so. Finally, 
an agreement was reached between the Muslims and the 
Quraysh. ‘Ali wrote while the Prophet dictated 

“In the name of Allah, the Beneficient, the Merciful.” 
Suhayl bin ‘Amr, the representative of the Quraysh, objected; 
“It is only your slogan; unknown to us. So, better write’ In 
Your name, © God.’” The Prophet agreed and asked ‘Ali to 
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write accordingly. After that he dictated ‘Ali to write: “This 
is the agreement between Muhammad, the Messenger of Allah, 
and the Quraysh.” Here again the representative of the Qura- 
ysh objected, saying that they did not acknowledge him as the 
Messenger of Allah, and only his followers believed as such, 
otherwise they would have not fought him nor prevented 
him to enter Makka; only the name should be mentioned — 
his and his father's. The Prophet said: “Observe it or not, 
Jam the Messenger of Allah”, and then asked ‘Ali to write: 

"This agreement is concluded between Muhammad, 
son of ‘Abdallah and the people of Quraysh."” 

This of course provoked the Muslims. From here onwards 
the historical narrations display disparity in some aspects. 

From the sources, Sirah lon Hisham, and Sahih al-Bu- 
Rhari’ in the chapter, The Conditions in the Holy War and 
the Peace with the War-farers, we come to know that the 
objection took place prior to the writing of the phrase 
“Messenger of Allah”. The Prophet agreed on the spot to 
be written Muhammad bin ‘Abdallah instead of Muhammad, 
the Messenger of Allah. On the other hand, several other 
narrations indicate that the dispute occurred when ‘Ali had 
already penned the word. The Prophet asked ‘Ali to erase the 
word, ‘Ali sought to be excused from doing so because he 
did not want to erase what he believed in. From this point 
onwards, the narrations vary. The Shia sources almost all 
say that when ‘Ali sought to be spared, the Prophet erased 
the word himself and then ‘Ali wrote: "Muhammad, son 
of ‘Abdallah.”” In some of the narrations including the 
Sunni ones, it is said that Prophet asked ‘Ali to show 
him the phrase by placing his hand (the Prophet's) on 
it so that he could erase it himself. ‘Ali did so accordingly. 
The Prophet then erased the ‘Messenger of Allah” and 
‘Ali wrote instead "son of ‘Abdallah. The thing that 
comes to light is this: the writer was ‘Ali and not the 
Prophet. Consequently, this much could be ascertained that 
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the Prophet neither used to read nor write. 

Abi Bakr 'Atiq. an-Nishépari al-Sa'dabadi_(Surabadi) 
in his book, Qisas a/-Qur’én, quoting a commentary (tafsir) 
of the Qur'an composed in Persian in the fifth century, has 
mentioned the Hudaybiyyah incident until Suhayl bin ‘Amr, 
the Quraysh’s representative objected the phrase “ Messenger 
of Allah", and then he writes: 

“Said (Suhay! bin ‘Amr) write like this: “This is what was 
concurred upon by Muhammad son”of ‘Abdallah and Suhayl 
son of ‘Amr,’ The Prophet told 'Ali to erase ‘Messenger of 
Allah.’ ‘Ali’s heart did not give way to erase ‘Messenger of 
Allah.’ Then the Prophet, since he was ummi, said: ‘Put 
my finger over it so as to erase it myself." ‘Ali did. The 
Prophet erased the phrase, Thus the desire of Suhayl was 
carried out,” 

Ya' gibi too in his book, Tarikh, has mentioned: 

“The Prophet ordered ‘Ali to write ‘son of ‘Abdallah’ 
instead of ‘Messenger of Allah.’ "22 

Muslim in his book, Sahih, while mentioning that ‘Ali 
did not undergo to erase the phrase, adds: 

“The Prophet said: 'So then show me its location." ‘Ali 
showed him and thereupon the Prophet erased the phrase and 
wrote: ‘Muhammad, son of ‘Abdallah.! 723 

There are two antipodes in this narration, One: the 
Prophet sought the help of ‘Ali in erasing the word. The 
other: The Prophet erased the word and wrate. In the first 
instance, it seems that the Prophet wrote when the phrase 
\was erased. But actually the narrator means to say ‘Ali wrote. 
The contents of the conversation too support that the 
Prophet sought the help of ‘Ali for erasing the words. 

In history books written by Tabarl and Kamil Ibn Athir, 
and also in the narrations (riwayat) of Bukhari in the chap- 
ter, The Conditions in the Holy War and the Peace with 
the War-farers, we come across to a lurid conclusion that 
the second phrase was written by the Prophet himself because 
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of the wording that suggests: ‘So the Prophet took it and 
wrote.” Tabari and Ibn Athir have gone a little beyond as 
they say: “So the Prophet took it and was not knowing 
how to write but he wrote,” 

Tabari and Ibn Athir support the idea that the Prophet 
was not used to write, but in Hudaybiyyah, he.wrote, as an 
exceptional case. This incident might support those who 
hold the view that the Prophet, if wished, was able to write 
by the inspiration of God, but he did not do that as he did 
not do the versification, He did not even recite the others’ 
vyersifications, If at all he recited a line, he broke its poetic 
form by disturbing its order, Hence, Allah did not consider 
poetry worthy of his elevated station 
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once 

“And We did not teach him the poetry, and nor it 

should be to him. This is but a remembrance and 

@ plain Qur'an.” (Yasin, 36:69) 

The narrations that cover the incident of Hudaybiyyah 
is not at uniformity, Although, according to some, the words 
"son of ‘Abdallah" more or less were considered something 
like the signature of the Prophet was written by himself but 
it was an exceptional case in view of the same sources. 

In Asad al-Ghabah, a story is mentioned on the authority 
of Tamim bin Jarashah ath-Thagaft while giving his details. 
From this story it comes out that the Prophet, even in his 
Prophethood, neither read nor wrote. We quote the extract: 

“Myself and a group from Thaqif called on the Prophet 
and we embraced Islam. We asked him to accept our terms 
and sign an agreement with us, The Prophet replied: ‘Write 
whatever you want and bring it to me to see.’ We wanted to 
make a term with him to allow us the fornication and the 
usury. Since we could not write, we approached ‘Ali who, 
seeing the nature of our condition refrained from wri 
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So we asked Khalid bin Sa'id bin al-'Ass to do the job, ‘Ali 
told him: ‘Do you know what is demanded to be ritten?" 
Khalid replied: "It does not concern me. | shall write what 
they dictate, When they go to the Prophet it will be upto 
him what to do." Khalid wrote it, We went to the Prophet. 
The Prophet enjoined one to read it for him. When the 
reader arrived at ‘the usury’, the Prophet asked him: ‘Put 
my hand on the word ‘usury'.’ He did, Then the Prophet 
erased the word himself and recited this verse of the Qur'an: 


wrva. 
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“O those who have believed, fear Allah and leave 
aside what remains (due) from usury..." (al- 
Bagarah, 2:278) 
When we heard this Qur'anic verse, it exerted a gratification 
in the depth of our soul and we agreed to refrain from the 
usury. The reader proceeded in his reading and reached to 
the word ‘fornication’, Then again the Prophet did the same 
and recited this Qur’anic verse: 
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“And do not near the fornication; it is wrong.” 
(Bant tsra'it, 17:32) "4 


A STRANGE CLAIM 


An Indian scholar, Dr. Sayyid ‘Abdu’I-Latif (from Hyder- 
abad, India), head of the Institute of the Indian Culture and 
the Near East and also the chairman of the Academy of 
Islamic Studies in Hyderabad, has lectured in one of the 
Islamic conferences in India. Around four years ago, his 
lecture was reflected in our Iranian publications and maga- 
zines, In his detailed lecture on this subject, which has been 
Published in English, he has claimed that the Prophet, even 
prior to his Prophethood was used to read and write, 

The findings of Dr. Sayyid ‘Abdu 'I-Latif thrilled the 
Iranian readers resulting into interrogations and queries with 
the authorities concerned, At that time | delivered a brief 
lecture in this respect among the students. 

In view of the interest shown generally at that time, 
besides the things that lied in the rumples of the speech of 
‘the Doctor which are rather unusual for any unique re- 
‘searcher, we relate here what he sai 

1. The reason into the saying that the Prophet neither 
read nor wrote is a mistake committed by the commentators 
in the interpretation of the word ummi. This word is used in 
verses 157 and 158 in the chapter al-A 'réf: 
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“Those who follow the Messenger, the Ummi." 
(al-A'raf, 7:157) 
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"So believe in Allah and His Messenger, the Ummt."" 

(al-A'raf, 7:158) 

The Doctor says that the commentators took for granted 
the word ummi in the sense of not having learnt a lesson 
while the word does not give that sense. 

2. There are several other verses in the Qur'an which 
give one to understand clearly that the Prophet of Allah used 
to read and as well as to write 

3. There is a good enough portion among the authentic 
sayings (ohddith) of the Prophet and the reliable historical 
narrations that have evidently established the reading and 
the writing ability of the Prophet. 

This is the epitome of what the Doctor has lectured. We 
shall dwell thereon respectively. 
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(1) WAS THE INTERPRETATION OF THE WORD 
UMM —THE SOURCE OF THE BELIEF FOR 
THE PROPHET REING UNLETTERED? 


The claim of the Doctor is groundless as far as the un- 
letteredness of the Prophet is concerned with the interpre- 
tation of the word ummi. 

Firstly, the history of Arabs and that of Makka close 
to the dawn of Islam clearly establishes the illiteracy of the 
Prophet. As we have explained the status of reading and 
writing was so confined in the milieu of Hijaz during the 
period close to the birth of Islam that those who were 
acquainted with this craft gained such a renown that their 
names individually are recorded by history. The name of 
the Prophet is not among them. If at all, supposingly, had 
there not been any mention in the Qur’an in this respect; 
still the Muslims were obliged by the verdict of history to 
accept the unletteredness of their Prophet. 

Secondly, there is another verse in the Qur’an which is 
Not less explicit than the verses in the chapter of a/-A'raf 
wherein the word umm is used. The Islamic commentators 
are more or less at variance with regards to the sense of the 
word in the verses of this chapter but quite at harmony in 
respect of the interpretation of this verse, as an indication 
that the Prophet had never learned how to read and write. 
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“And you were not reading (tatli) before it any 
book nor you were writing by your right hand; 
else would have doubted the error mongers.” (al- 
‘Ankabiit, 29:48) 

According to this verse the Prophet neither used to read 
nor write prior to his Prophethood, The Islamic commenta- 
tors have generally interpreted this verse just the same. 

The Doctor claims. the misinterpretation of this verse 
because the word kitdb refers to the holy books such as the 
Bible. According to him (the Doctor) the verse means to say: 
“You were not acquainted with any holy book before the 
Qur'an descended because those books were not in Arabic 
language. Had you read those books that were other than 
Arabic you would have become the butt of surmize and 
censure of the error mongers.” 

This claim is wrong. The word kitdb in the Arabic lan- 
guage absolutely means something written whether be it 
holy or a letter or a book. This is not at congruity with the 
widespread sense of today in our Persian tongue. This word is 
repeatedly used in the Qur'an. Even it is used for a letter ex- 
changed between the two as in the case of Queen of Saba: 


asap 
“0 you, the Group! I have received a generous letter 
(kita); it & from Sulayman.” (an-Namt, 27:29,30) 
This word Aitab is also used to mean a document of 
some agreement between two persons: 
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"Slaves who desire emancipation according to an 


Interpretation of the Word Ummt 37 


agreement (kitab), you entertain their desire and con- 

clude the agreement with them." (an-Nar, 24:33) 

It is also used with regards to the unseen slates con- 
taining the Divine facts relating to the knowledge of the 
universal events: 


espa 
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“Nor any thing green nor dry but (itis all) in aclear 

book (kitéb)."” (al-An'am, 6:59) 

In the Qur'an when the word ah/ is mated with this 
word kitab, that is, Ahlu "/-Kitab (People of the Book) the 
sense is purported differently. 

People of the Book — means the followers of any of the 
Heavenly Books. 
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“The followers of the Heavenly Book will ask you 

to bring down a letter (kitab) from Heaven for 

them.” (an-Nisa', 4:153) 

In this verse the word is used twice: once in association 
with ah/ and the other without any association, The former 
means Heavenly Book while the latter does only a letter. 

Besides, the sentence: “You were not writing by your 
right hand” (29:48), makes the sense quite obvious that 
he was not used to reading and nor to writing, else had he 
known the reading and writing, he would have been accused 
of having borrowed from somewhere else. Since the Prophet 
knew not the reading and writing, there is no room for such 
an accusation, 

If it means that you have not read the Holy Books 
because of their being in other tongues, then the verse 
would purport to mean: “You did not use to read in other 
tongues before and nor used to write in those tongues.” 
Such a meaning Is not cogent because had there been a 
shred of reading or writing in those languages, it would 
have provided material for accusation, It was not necessary 
that he should be able to write in those languages, had he 
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been able to read them and write in his own language, it could 
have been sufficient to give occasion to censure him. 

Here, there stands a point which possibly could support 
the viewpoint of the Doctor although he has not mentioned 
it and nor it is mentioned by any commentators: 

In this verse (29:48), the word fatli is used which 
derived from tiféwah which, according to the famous Qur'anic 
lexicon Mufradatu 'I-Qur’én of Raghib al-tsfahani, specifies 
only the reading (or reciting) of the holy verses contrary to 
the word gird’ah that is common for reading as is the case 
with the word kitab. 

The word fatid is used presumably for the subject, being 
the Qur'an and, according to Mushdkalah® has been used to 
indicate the reading of other texts too. It is so as to say: 
“Now you recite Qur'an and before you were not used to 

‘reciting any written thing.” 

There is another verse in the chapter of ash-Shard that 

throws light on the unletteredness of the Prophet: 


"We revealed the Qur'an which is the spirit and the 
life, by Our command. Before you were not knowing 
what is the writing and what is the faith.” (ash- 
Shira, 42:52) 

Dr. Sayyid ‘Abdu'l-Latif has made no mention of this 
verse. He might say the meaning of the word Aitdb in this 
verse too is the sacred texts that were in languages other than 
Arabic. The reply to this could be the same that preceded. 

The Islamic commentators have said, of course, on 
grounds not known to us, that the word kita purports 
particularly to the Quran. Therefore, this verse is out of the 
criterion, 

Thirdly, we do not see uniformity of opinion among 
the Islamic commentators with regards to the word ummi 
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while such is not the case with regards to the unletteredness 
of the Prophet. Not only commentators, but all the Islamic 
scholars are in unison at this angle. As such, it serves as proof 
that the unletteredness of the Prophet has no bearing on the 
interpretation of the word ummf so,as to be a source for the 
belief of Muslims. 


The Meaning of the Word Uramt: 

The Islamic commentators have interpreted this word 
into three categories: 

a) Not schooled and not acquainted with letter and 
written. materials 

b) Native of Ummu '-Quré, 

c) Arab polytheists who were not the followers, of 
the Heavenly Book. 


(A) Not Schooled and not Acquainted with Letters and 
Written Materials: 

A majority supports this view or they hold it in prefer- 
ence. The viewpoint goes to indicate: 

The word ummi comes from the root word umm meaning 
mother. As such, ummi, means one who has remained at 
the status as he was at the time of his birth, that is, with 
regards to the information about the letters or the written 
matters which purports to be at the halt over the primitive 
human information alone. Or, this word is related to the 
word ummah meaning a nation, In this case the word ummi 
means one adhibited to the consuetude of the majority of the 
People. Most of them were not knowing the reading and 
writing except a very few. So also the word ‘mi (common 
man) means a man like others who form a common mul- 
titude and, therefore, ignorant,2” According to some, the 
word ummah means creation. So, ummi here means one who 
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has retained the condition wherein he was born and that Is 
the illiteracy. However, whether it is driven from ummah or 
umm, it means illiterate. 


(B) Native of Ummu *lQuri 

Those who support this school of thought consider 
the word ummi related to Ummue '/-Qurd, that is, Makka. 
The verse 93 in the chapter of an-An‘dm refers to Makka as 
Uramn "1-Qui 
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“So that you may admonish Ummu 'I-Qura (Makka) 

and those around it,"’ (an-An‘ém, 6:93) 

There is a probability, since the ancient times Ummu '/- 
Qura is attributed to Makka;?8 and there are several narrations 
among the Shia that support this, although they are not cre- 
dited, in as much so the origin is regarded, to have a bearing 
upon Israelites. Hence, this probability is repudiated: 29 

First, the word wmmu '/-quré is not a proper noun and 
nor it is used exclusively for Makka. The very word itself 
means the centre of villages. Any spot which is considered 
as a centre for surrounding villages is called ummu ’/-qura. 
There is another verse in the Qur’an where this word is used 
as an adjective and not as a noun: 
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eer, 

“And your Lord was not the destroyer of the villages 

unless He sends a messenger in its centre," (al-Qasas, 

28:59) 

So the word appears to have a common attribution. 
Furthermore, in the Qur'anic language, it seems every spot 
that is the centre of a region, is named ummu '/-qura. 

Secondly, this term is also used in the Qur'an for those 
who were not Makkans, 
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“Those who have believed! If you are committed to 

another for a prescribed period; write it down and 

the writer should write it correctly and justly.” 

(al-Bagarah, 2:282) 

So, in line with Allah and the Prophet's instruction, the 
Muslims have followed the holy tradition of the writing so 
as to preserve their relics and fulfil their obligations towards 
their children and their society, From here commences the 
"campaign of the pen’ which soon turned the people — among 
whom the learned ones were counted on fingers — into the 
multitudes knowing different tongues who, in Madina, 
succeeded in propagating the Message all over the world. 

In history we come across this fact that the captives of 
Badr were liberated against a ransom while the poors without 
any and those learned ones were under a contract that each of 
them should teach ten boys in Madina to gain their liberty.2 

Such was the insistence of the Prophet towards learning 
Yet, it does not constitute an incumbency on the Prophet 
that he himself should necessarily be bound to writing or 
reading so as to teach or preach to the people. 

The Doctor says: 

“God has mentioned pen and writing in the first chapter. 
These verses stand a testimony proving the ability of the 
Prophet to read and write and the familiarity with the pen. 
It strikes improbable to remain himself inadvertent and on 
the other hand persuade the people to read and write, He 
was always ahead the all in every thing,” 

This argument too is astonishing. 

There is no dispute in the related sense represented in 
these verses. The Prophet did know the worth of reading 
and writing, But these verses do not figure a need wherein 
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either God should be bound or the Prophet for the necessity 
‘of pen and paper. 

The Doctor says: “The Prophet was ahead in all his 
instructions. So why did he not practise himself in this 
respect ?" 

It is tantamount to say that a doctor should administer 
the medicine first to himself prior to his patient. A doctor 
will have to use the medicine which he prescribes to a patient 
in the event of his getting ill with the same sickness, If a 
doctor did not get ill, then what? There is a point solicitous 
to judge: Reading and writing consummates the worth of a 
man, otherwise the worth is lost. The Prophet, did he too 
sail in the same boat? Did he lose the worth by his ignorance 
of this craft and yet remained inadvertent to gain it? Or, 
does the Prophet belong to a particular status which widely 
differs? The Prophet was ahead of the people in worship, 
moral, character, democracy, humbleness and all other good 
qualities. So what was lacking? He would have lacked a great 
deal had he missed any of them. 

To be a man of learning is not in the sense as it is being 
termed. Its worth for a human being is because of its benefit 
exchanged to and from others, The letters are invented so as 
to decipher the representations of each other. They are only 
‘4 means to transfer information from one person to another 
or from a nation to a nation or keep a truck with posterity, 
It is not less than to learn a tongue. If one learns different 
tongues, he would be more qualified to learn the thoughts of 
different people. At the same time, learning, in itself is not 
knowledge. It only avails the access. Knowledge is something 
else. To know the facts hidden in nature or to discover 
answers to the enigmas of arithmetic, natural science, logic, 
etc., is knowledge. Man in these sciences discovers a real 
connecting factor, either that of creative one or that of 
caused one, or one that is because of the effect amidst the 
things existing physically or those of noetic nature. 
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Knowing a language is only a ground whereon to be 
alert to follow the developments of thoughts or tongues. 
In the field of covenantal affairs, a catena of realities do 
occur such as the advancement of languages and the com- 
positions etc., representing the perfection of thoughts that 
take place in accordance with the laws of nature. Of course, 
to know those natural laws is a part of philosophy and 
science. To have knowledge is worthwhile because it avails 
the key to open the stores of others. This also should be 
examined, whether is it the only way to arrive at knowledge? 
Does the Prophet too need the same way? If this be so, then 
what the invention or being extraordinary should mean 10? 
Immediate knowledge from nature — how to describe it? It is 
the most minimum or unworthy way to gain knowledge 
through the writings of others wherein a student has no 
opinion nor say in it. In the writings of human beings, there 
is no more than a mixture of fiction and facts 

Rene Descartes [1596-1650], a French scholar, gained 
worldwide reputation by his articles. One of his fans con- 
sidered him to have had obtained a treasury of books, scrip- 
tures, manuscripts, etc. wherefrom he gets his ideas and 
writes, He went to see him and requested to show him his 
library. Descartes took him to a compound and there was 
a carcase of a buffalo upon which he had done a post- 
mortem. “This is my library. | get the information from 
here,” said he, 

The Late Sayyid Jamaluddin Assadabidi used to say: “It 
is strange that some persons spend their life by the side of 
lamp studying the books or writings of the others. But they 
do not study the lamp itself. IF they do one night, they will 
accumulate considerable funds of information.” 

No one has come to this world and he was already a 
scholar. All are ignorants at their advent to this world, They 
become learned little by little. In other words, no one is 
learned by self. This is only to God to be so. There are 
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causes; there are reasons; there are motivations which make 
one learned Above all, there is a need for a teacher! 
Allah regarding the Prophet, 3 


Oya ¥e mally po 
“Did He not find you an orphan and give you refuge? 
And found you unable to see and showed the way? 
And found you in need and enriched (you)?" (ad 
Duha, 93:6 - 8) 

‘The teacher — who should he be and how ? This is in itself 

a topic! Is it so directly necessary for a man that he should 

learn froma teacher? Then, he should certainly have the keys, 

50 as to say the learning, in order to obtain the knowledge. 

if so, a man is not at that level to initiate himself, or to read 

the literature scattered in nature and clandestine in creation, 

or to have a link with the unseen and pursue the Divine so as 

to be a teacher to him. 
The Qur'an says: 


Waptst polly 
“He speaks not out of desire but it is the revelation 
revealed. The Mighty Power has taught him.” (an- 
Najm, 53:3-5) 
‘Ali bin Abi Talib, says: 
“Ever since he was weaned from milk, Allah delegated 


the highest angel to be his guardian. The angel used to goad 
him to the character and the best conduct of the world.” 36 
‘A renown poet, says: 
io thes jy py Le 
Se be W lil Se a 


tab pale Stas 
es le Sig Sew a 
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Ciel Ge eT Lie sis 1S sh 

SSIS SLE Gy KS Gul 

In the shade of peg conceived a knower's secrets of 

meaning; 
Pearl of each tumed petrous in strength from this ruby. 

Description of flowers! collection knows lark only; 

Nay, whoever persuade a page could proclaim the 
meaning! 

A verse of love in the book of reason; do you read? 

You wouldn't know in certain the point; fear it is! 
In privacy he who finds to wisdom a way; 
Through learnings; nay, destination shall be away.3? 

“Ibn Khaldin in his well-known af-Mugaddimah, in the 
chapter, The Letter and the Writing Is a Human Craft, argues 
that the lettering gives perfection due to the reason that 
human life is social and, therefore, men are in need of in- 
formation from one another, He has described the complete 
course of the progress of the lettering in the civilizations and 
then dwelt on its birth in Hijaz, and says: 

“In the carly days of Islam, the lettering was proceeding 
ahead through its primary artistic stages, The letters of the 
companions were concomitant with shortcomings with 
regards to its art. Later on, the followers and the successors 
then adopted the same lettering in writing the Qur'an as it 
appeared to them sacred to protect the relic, although some 
of the letters-shaping were contrary to the rule. Hence, some 
of the Qur’anic words gained survival in the same particular 
shape,” 

He further proceeds: 

“The consummation of art and practice such as letter- 
shaping that has a bearing on the reasons and the means of 
life should not be confused with the absolute perfection, 
which if missed, could be a loophole in the manners of 
a man.” 
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Ibn Khaldan has dwelt on the Prophet’s being an ummt 
which could be summoned as: 

"The Prophet was umm (i.e. unschooled). His status 
of being ummi was quiescence for him because his knowledge 
was a heavenly one, while it is a shortcoming to us since it is 
tantamount to be ignorant. "38 

The Doctor referring to the verses 3 and 4 in the chapter 
of Lam Yakun say: 

“It is very astonishing that the interpreters and the com- 
mentators of the Qur'an have not paid attention to this verse 
while it is a description of Muhammad. The verse 6 declares: 


WY ee bye Hs TAS le allt 5 21525 

“A Messenger from Allah recites hallowed scrip- 

tures.’ (al-Bayyinah, 98:2) 

“Attention should be paid to the point that the verses do 
not specify that the Prophet used to recite the hallowed pages 
by heart or from memory, but they clearly establish that the 
Prophet recites these pages from the very material."” 

The answer to their argument becomes plain upon the 
comprehension of two words in this verse. The word sahifah 
and the word yatla, The word ‘page’ which in Arabic orig- 
inally stands sahifah means leaf; suhaf is its plural, i.e., 
leaves. The meaning is elaborated by the subsequent wordings 
that follow the verse: "Therein are the worthy writings.” 
(98:3). It goes on to say: ''The Prophet used to recite the 
hallowed pages wherein are the worthy writings."” 

The meaning of the ‘leaves’ is those leaves whereon the 
Qur'anic verses were written, So, it it the Qur'an itself, The 
word ‘recites’ stands for the Arabic one yatli7 which is from 
tilawab, We have never come across any such authority for 
this Word tildwah so as to give the sense of ‘reading from the 
material itself", The findings of the linguistics and the occa- 
sions for the use of the word gird’ah and the word tifawah 
bring home the sense that every spoken word is not gird’ah 
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and nor tiléwah, It can be gird’ah and tilawab only in case of 
the contents that are read being one and same — no matter 
whether they are read by heart or from the very material 
itself, For instance, reciting the Qur’an is zilawah or gard‘ah 
whether it may be recited from the very pages or by heart. 
There is again a difference between these two words. Tilawah 
refers to the reading of contents which are holy. But gird'ah 
has a common phase. It can be used for the reading of the 
holy verses of the Qur'an as well as other texts, For example, 
if it is said: “1 made the qird‘ah of Golestan of Sa'dr", There 
is nothing wrong in it. But it would be a blunder if it is said: 
"| made the tiléwah of Golestan of Sa‘dit” 

To read from the material or by heart, has no bearing 
in the sense of the words tildwah and gird’ah, The verses do 
not say other than this: That the Prophet used to recite the 
Qur'an for the people that was written on the pages. 

Basically, there does not seem any need that the Prophet 
should recite the Qur’anic verses from the pages viewing the 
fact that hundreds of Muslims had committed thern to mern- 
ory. So then has the Prophet not memorized the Qur'an? On 
the other hand, Allah had guarariteed his memory 

(el yen (855 Gs 

“We read to you so that you forget not," (al-A'la, 

87:6) 

On the whole this becomes evident that the Qur'anic 
verses never establish the reading and the writing of the 
Prophet. But, it is to the contrary. If at all, supposingly 
such an evidence is drawn, then it pertains to the period 
of his Prophethood. But, the Doctor's claim is that the 
Prophet used to read and write before the period of his 
Prophethood, 
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The Qur'an says openly: 


A 2 


Dy oe gS IB, 
Feel 


VAY ad eg bye 

“Those who have believed! If you are committed to 

another for a prescribed period; write it down and 

the writer should write it correctly and justly.” 

(al-Bagarah, 2:282) 

So, in line with Allah and the Prophet's instruction, the 
Muslims have followed the holy tradition of the writing so 
as 10 preserve their relics and fulfil their obligations towards 
their children and their society. Fram here commences the 
“campaign of the pen’ which soon turned the people — among 
whom the learned ones were counted on fingers — into the 
multitudes knowing different tongues who, in Madina, 
succeeded in propagating the Message all over the world, 

In history we come across this fact that the captives of 
Badr were liberated against a ransom while the poors without 
any and those learned ones were under a contract that each of 
them should teach ten boys in Madina to gain their liberty.25 

Such was the insistence of the Prophet towards learning. 
Yet, it does not constitute an incumbency on the Prophet 
that he himself should necessarily be bound to writing or 
reading so as to teach or preach to the people. 

The Doctor says 

"God has mentioned pen and writing in the first chapter, 
These verses stand a testimony proving the ability of the 
Prophet to read and write and the familiarity with the pen, 
I strikes improbable to remain himself inadvertent and on 
the other hand persuade the people to read and write, He 
was always ahead the all in every thing,” 

This argument too is astonishing. 

There is no dispute in the related sense represented in 
these verses. The Prophet did know the worth of reading 
and writing. But these verses do not figure a need wherein 
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either God should be bound or the Prophet for the necessity 
of pen and paper. 

The Doctor says: “The Prophet was ahead in all his 
instructions. So why did he not practise himself in this 
respect?” 

It is tantamount to say that a doctor should administer 
the medicine first to himself prior to his patient. A doctor 
will have to use the medicine which he prescribes to a patient 
in the event of his getting ill with the same sickness. If a 
doctor did not get ill, then what? There is a point solicitous 
to judge: Reading and writing consummates the worth of a 
man, otherwise the worth is lost. The Prophet, did he too 
sail in the same boat? Did he lose the worth by his ignorance 
of this craft and yet remained inadvertent to gain it? Or, 
does the Prophet belong to a particular status which widely 
differs? The Prophet was ahead of the people in worship, 
moral, character, democracy, humbleness and all other good 
qualities. So what was lacking? He would have lacked a great 
deal had he missed any of them. 

To be a man of learning is not in the sense as it is being 
termed. Its worth for a human being is because of its benefit 
exchanged to and from others. The letters are invented so as 
to decipher the representations of each other. They are only 
4 means to transfer information from one person to another 
or from a nation to a nation or keep a truck with posterity. 
It is not less than to learn a tongue. If one learns different 
tongues, he would be more qualified to learn the thoughts of 
different people. At the same time, learning, in itself is not 
knowledge. It only avails the access. Knowledge is something 
else. To know the facts hidden in nature or to discover 
answers to the enigmas of arithmetic, natural science, logic, 
etc., is knowledge. Man in these sciences discovers a real 
connecting factor, either that of creative one or that of 
caused one, or one that is because of the effect amidst the 
things existing physically or those of noetic nature. 
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Knowing a language is only a ground whereon to be 
alert to follow the developments of thoughts or tongues. 
In the field of covenantal affairs, a catena of realities do 
occur such as the advancement of languages and the com- 
positions etc., representing the perfection of thoughts that 
take place in accordance with the laws of nature, Of course, 
to know those natural laws is a part of philosophy and 
science. To have knowledge is worthwhile because it avails 
the key to open the stores of others, This also should be 
examined, whether is it the only way to arrive at knowledge? 
Does the Prophet too need the same way? If this beso, then 
what the invention or being extraordinary should mean to? 
Immediate knowledge from nature — how to describe it? It is 
the most minimum or unworthy way to gain knowledge 
through the writings of others wherein a student has no 
opinion nor say in it. In the writings of human beings, there 
is no more than a mixture of fiction and facts, 

Rene Descartes [1596-1650], a French scholar, gained 
worldwide reputation by his articles. One of his fans con- 
sidered him to have had obtained a treasury of books, scrip- 
tures, manuscripts, etc. wherefrom he gets his ideas and 
writes. He went to sce him and requested to show him his 
library. Descartes took him to a compound and there was 
a carcase of a buffalo upon which he had done a post- 
mortem, ‘This is my library. 1 get the Information from 
here," said he, 

The Late Sayyid Jamaluddin Assadabad used to say: “It 
is strange that some persons spend their life by the side of 
lamp studying the books or writings of the others. But they 
do not study the lamp itself. If they do one night, they will 
accumulate considerable funds of information.” 

No one has come to this world and he was already a 
scholar, All are ignorants at their advent to this world, They 
become learned little by little. In other words, no one is 
learned by self. This is only to God to be so. There are 


52 The Ummi Prophet 


causes; there are reasons; there are motivations which make 
one learned Above all, there is a need for a teacher! 
Allah regarding the Prophet, sa 


W099 enilly byes 

“Did He not find you an orphan and give you refuge? 

And found you unable to see and showed the way? 

And found you in need and enriched (you) ?" (ad- 

Duha, 93:6 - 8) 

The teacher — who should he be and how? This is in itself 
a topic! Is it so directly necessary for a man that he should 
learn from a teacher? Then, he should certainly have the keys, 
30 as to say the learning, in order to obtain the knowledge. 
Tf so, a man is not at that level to initiate himself, or to read 
the literature scattered in nature and clandestine in creation, 
or to have a link with the unseen and pursue the Divine so as 
to be a teacher to him. 

The Qur'an says: 


ben Sell Lubec as Fo WO Sygll ge bk 


cesta pally 

“He speaks not out of desire but it is the revelation 

revealed. The Mighty Power has taught him.” (an- 

Najm, 53:3-5) 

‘Ali bin Abi Talib, says: 

“Ever since he was weaned from milk, Allah delegated 
the highest angel to be his guardian. The angel used to goad 
him to the character and the best conduct of the world.'"26 

A renown poet, says: 

tls ila ly orgy jl le 
Sat 

ee I ae fe IF tea ot 

oslo alla silat Say Tp a 


Restle Hig bal 
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Sella AS Gane AS yl pees 
In the shade of peg conceived a knower’s secrets of 
‘meaning; 
Pearl of each tured petrous in strength from this ruby. 

Description of flowers’ collection knows fark only; 

Nay, whoever persuade a page could proclaim the 
meaning! 

A verse of love in the book of reason; do you read? 

You wouldn't know in certain the point; fear it Is! 
In privacy he who finds to wisdom a way; 
Through learnings; nay, destination shall be away. 

Ibn Khaldiin in his well-known a/-Mugadaimah, in the 
chapter, The Letter and the Writing is a Human Craft, argues 
that the lettering gives perfection due to the reason that 
human life is social and, therefore, men are in need of in- 
formation from one another, He has described the complete 
course of the progress of the lettering in the civilizations and 
then dwelt on its birth in Hijaz, and says: 

“In the early days of Islam, the lettering was proceeding 
ahead through its primary artistic stages. The letters of the 
companions were concomitant with shortcomings with 
regards to its art, Later on, the followers and the successors 
then adopted the same lettering in writing the Qur'an as it 
appeared to them sacred to protect the relic, although some 
of the letters-shaping were contrary to the rule. Hence, some 
of the Qur‘anic words gained survival in the same particular 
shape.” 

He further proceeds 

“The consummation of art and practice such as letter- 
shaping that has a bearing on the reasons and the means of 
life should not be confused with the absolute perfection, 
which if missed, could be a loophole in the manners of 
a man." 
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Ibn Khaldiin has dwelt on the Prophet's being an ummi 
which could be summoned as: 

“The Prophet was ummi (i.e. unschooled). His status 
of being ummi was quiescence for because his knowledge 
was a heavenly one, while it is a shortcoming to us since it is 
tantamount to be ignorant." 38 

The Doctor referring to the verses 3 and 4 in the chapter 
of Lam Yakun says: 

“It is very astonishing that the interpreters and the com- 
mentators of the Qur’an have not paid attention to this verse 
while it is a description of Muhammad. The verse 6 declares: 


OE Tih Me al 5 5 

"A Messenger from Allléh recites hallowed scrip- 

tures." (al-Bayyingh, 98:2) 

“Attention should be paid to the point that the verses do 
not specify that the Prophet used to recite the hallowed pages 
by heart or from memory, but they clearly establish that the 
Prophet recites these pages from the very material.” 

The answer to their argument becomes plain upon the 
comprehension of two words in this verse. The word sahifah 
and the word yar/d. The word ‘page’ which in Arabic orig- 
inally stands sahifah means leaf; suhaf is its plural, i.e., 
leaves. The meaning is elaborated by the subsequent wordings 
that follow the verse: "Therein are the worthy writings.” 
(98:3). It goes on to say: “The Prophet used to recite the 
hallowed pages wherein are the worthy writings.”” 

The meaning of the ‘leaves’ is those leaves whereon the 
Qur'anic verses were written. So, it it the Qur'an itself. The 
word ‘recites’ stands for the Arabic one yagi which is from 
tilawah. We have never come across any such authority for 
this word ti/dwah so as to give the sense of ‘reading from the 
material itself", The findings of the linguistics and the occa- 
sions for the use of the word gird’ah and the word tiléwah 
bring home the sense that every spoken word is not gird'ah 
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and nor tilawah, It can be gird’ah and tildwah only in case of 
the contents that are read being one and same — no matter 
whether they are read by heart or from the very material 
itself, For instance, reciting the Qur'an is tilawah or gard’ah 
whether it may be recited from the very pages or by heart. 
There is again a difference between these two words. T//awah 
refers to the reading of contents which are holy, But gird'ah 
has a common phase, It can be used for the reading of the 
holy verses of the Qur'an as well as other texts. For example, 
if it is said: “1 made the gird’ah of Golestén of Sa'di”. There 
is nothing wrong in it. But it would be a blunder if it is said: 
"| made the tilawah of Golestdn of Sa‘di!". 

To read from the material or by heart, has no bearing 
in the sense of the words ildwah and qird’ah. The verses do 
not say other than this: That the Prophet used to recite the 
Qur'an for the people that was written on the pages. 

Basically, there does not seem any need that the Prophet 
should recite the Qur'anic verses from the pages viewing the 
fact that hundreds of Muslims had committed them to mem 
ory. So then has the Prophet not memorized the Qur’an? On 
the other hand, Allah had guaranteed his memory 

eoadeligen LHS SE te 

“We read to you so that you forget not." (al-A'la, 

87:6) 

On the whole this becomes evident that the Qur'anic 
verses never establish the reading and the writing of the 
Prophet, But, it is to the contrary. If at all, supposingly 
such an evidence is drawn, then it pertains to the period 
of his Prophethood. But, the Doctor’s claim is that the 
Prophet used to read and write before the period of his 
Prophethood, 


(3) HISTORY AND AHADITH 


Dr, Sayyid ‘Abdul-Latif claims that the histories and the 
ahédith contain certain texts which give us to believe that 
the Prophet used to read and write. The Doctor refers to the 
following two incidents: 

1. “Bukhari has recorded in the chapter of a/-‘/Inn, of his 
book Sahih, that once the Prophet gave 4 confidential letter 
to his son-in-law, ‘All, and told him not to open it and 
femember the name of the person who would receive it 
and then hand the letter to him, When the Prophet used to 
despatch such a secret letter that ‘All, his confiderate and 
his son-in-law, was not allowed to read it, then who could 
have possibly written it except the Prophet himself." 

The incident stated in Sahip al-Bukhari, vol. 1, p.25, un- 
fortunately does not mention ‘Alf to be the bearer of the 
letter. It only mirrors the intention of the Doctor to utilize 
the episode in the benefit of his conjecture that the writer 
of the letter could not be other than the Prophet himself. 

‘The narration of Bukhari in the chapter of al- ‘Him runs 
like this: 
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“The Prophet delegated a group and gave a letter to 
the leader of the delegation. The Prophet told him not to 
‘open the letter before reaching to such and such a spot.” 

There is no mention of ‘Ali to be the amir (leader) of 
that delegation. It could be judged from the narration that 
the person to open the letter was supposed to be the bearer 
himself and not a third one as conjectured by Dr. Sayyid 
‘Abdu "I-Latif, 

The narration of Bukhari refers to the story of Batni 'n- 
Nakhlah??, which is recorded in the history books, such as 
Sirah Ibn Hishdm*® under the heading Sirah ‘Abdu '!-Lah bin 
Jahsh and so also Biharu '/-Anwar*!, The incident js this: 

“The Bearer of the letter was ‘Abdu 'I-Lah bin Jahsh. 
The Prophet told him to open the letter only upon covering 
a distance to the length of a two days journey, and then to 
act according to the contents therein. So did ‘Abdu 'I-Lah 
bin Jahsh.” 

al-Waqidi describes that the writer of the letter was 
Ubayy bin Ka‘b and not the Prophet. He further says: 

"Abdu 'Il-Lah bin Jahsh said that once upon a night 
after the prayers, the Prophet told me to come armed to 
him early in the next morning as there would be a job for 
me. After the morning prayers, which the Prophet had con- 
ducted in the mosque amidst a throng of people, | was 
already armed and standing at the Prophet's house. Several 
others too like me had come over there. The Prophet called 
for Ubayy bin Ka‘b and enjoined him to write a letter. The 
Prophet gave that closed letter to me and said: ‘I appoint 
you as chief of this group. After covering a distance in a 
journey of two nights taking such and such route, you open 
the letter and act as per what is written therein.’ |, after a 
journey fo two days, opened the letter and read the instruc- 
tions which were to this effect — that | should go to Batni 
"n-Nakhlah (a spot between Makka and Ta’if) to obtain the 
necessary intelligence through the caravan of the Quraysh and 
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that | should not compel any of my companions to come 
with me as it should be left to their option. Of course, the 
task was dangerous, | told my companions accordingly. All 
of them said unanimously: ‘We are the hearers and obedients 
to Allah and His Messenger and to you.’ "4 

As such, it is totally groundless what the Doctor has 
based on, 

2. The second incident which the Doctor has referred to 
is that of Hudaybiyyah. The Doctor says: "As per the narra- 
tions of Bukhari and Ibn Hisham, the Prophet took the agree- 
ment and wrote it by his own hand.” 

Yes, Bukhari has narrated like that in one place while 
in another he has narrated quite opposite of it, The scholars 
of Sunni sect almost all haye a consensus on this point that 
the narration of Bukhari in its texture appears to bear the 
sense that the Prophet wrote himself, But actually this was 
not the intention of the narrator, as-Siratu 'I-Halabiyyah, 
in the course of his narration, says: 

“The Prophet sought ‘Ali's help in erasing the word 
Rasiilu '!-Lah (Messenger of Allah), He refers to Bukhari’s 
narration and says that, according to some, it was a miracle 
of the Prophet,” 

He further says: 

"Some have said that the men of knowledge do not give 
credit to the way in which the incident is narrated, The gist 
is this: The Prophet ordered to write. He did not write.” 

He says: ‘Abu 'I-Walid al-Bajf al-Maliki al-Andalist 
wanted to give credit to the outer phrase of the Bukhari’s 
narration. But he was confronted strongly by the scholars 
of Andalus.”” 43 

As far as Sirah Ibn Hishdm is concerned, there is not such 
a thing at all. It is not clear as to why Dr. Sayyid ‘Abdu 'I- 
Latif attributes such a thing to Hisham. 

We have said before that from the historical angle, all the 
narrations resort to this fact — that whatever was written, it 
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was by the media of Ali. Only according to at-Tabari and 
Ibn Athir it comes out that the Prophet wrote, although he 
was not knowing the writing. 

Above all, it can be this much that during the Prophet- 
hood, the Prophet wrote once or more, But the dispute is 
of the period prior to Prophethood. 


ACCUSATION OF THE OPPONENTS 


At the beginning of this article we have said that the ad- 
versaries of the Prophet and Islam of that time had accused 
him of having had gained the matter from the general sayings 
of others, This accusation is reflected in some Qur’anic verses 
But they did not attribute to him any accusation of gaining 
the matter from the books because his unletteredness was 
an acknowledged fact 

One could possibly say that the Prophet was accused of 
being a lettered one and this can be judged in the fifth verse 
of the chapter of al-Furgdn: 


or] 
“And they said these are the fictions of the past ones 
which are written —so they are read out to him every 
morning and evening.” (al-Furqan, 25:5) 
The answer to this is that the accusations of the enemies 
of the Prophet were so caustic, cavil, and carp that the 
Qur'an itself refers to them as ‘'tyranny and stubbornness." 
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The verse does not indicate that such was the accusation. 
Although the word /ktitdb means ‘writing’, but it also 
means istiktab, i.e., ‘a person writes for another’, 

The subsequence of this verse resembles to this sense 
They said the fictions of the past ones he has written (or 
others have written for him) and every mosning and evening 
it is read for him. The word /kcitab is used in the past tense 
while the word iia’ in the present tense. Others who are lit 
erates come to him every morning and evening to read it 
for him and he learns from them and memorizes them, If the 
Prophet himself was a lettered one, it would have not become 
necessary to say that others came to him in the morning and 
the evening to read to him. 

The critical, the stubborn pagans who accused the 
Prophet of even being mad and a magician and a liar, did 
not accuse him of being at literacy and thereby having 
had gained the information from the books. 


CONCLUSION 


From the whole that preceded, it comes out supported 
by historical verdicts, the Quranic evidences, and several 
symptoms emanating from Islamic history, is that the state of 
the heart of the Prophet was never chalked by any human 
teacher. He was that man who never set his foot into a school 
except the Divine school which he was affiliated to. What he 
learned, he learned it from the Absolute Truth. A rose that 
a gardener himself kept as his cynosure and toiled in its 
growth without any other association; such was the Prophet. 

He was not acquainted with pen, ink, paper and there- 
by writing and reading; yet in the Holy Book, these tools 
are sworn upon as a holy command, and in the very first 
Heavenly Message, mankind is enjoined towards knowledge. 
The craft of pen and the canopy of learning stood second 
to the immediate bounty of creation,’ Indeed, he did not 
hold a pen between his fingers, but he, upon his arrival at 
Madina, created the possibilities, although simple ones, and 
thereby caused the ‘movement of the pen! to gush forth 
Having had seen no teacher, having had not gone to a school 
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and yet to become a teacher of human beings and to bring 
into being universities — no one can be so except himself, 
Muhammad, the Prophet of Allah, 
AE olen clay tatty sl gla 
AS ebeat pith Le Eng aa 
Seb ch Soins iS 


Ab pn ne peal AI tn ofeach 
Spey OL (il LT 

AE om bey aba he le a 

Brightened a star, became lamp in our night; 

Pulsed our wild heart for the friend in delight, 

A sign of you made the lovers tipsy, 

‘Knowledge’ lost acquaintance and turned ‘Reason’ 
hazy. 

Imam Rida, in his argument with the holders of other 
religions, said in addressing to Ra's al-Jalat: 

“One of the evidences that proves the truth of this 
Prophet is: he was an orphan, poor, a shepherd, a wager, 
not read a book nor saw a teacher; but brought a book that 
speaks of the past and the prophets who passed, and the 
future. "46 

Above all the testimonies this well suffices to prove the 
greatness, the exaltation, and its being a Heavenly Book that 
contains such a flood of knowledge — to classify we should 
say —in origin, resurrection, man, moral, law, stories, lessons, 
advices; all in a texture of beautitude and literary eloquence, 
and this flowed from a mouth of an ummi — who had not 
seen any school neither had met a scholar nor had read a 
simple book of his time 

The sign and the miracle which Allah sent down upon 
His Last Prophet is from a category that has a bearing upon 
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writing and it Is a book that constitutes speech, thought, 
and a feeling that again carries a bearing upon mind, think- 
ing, heart and conscience. It is centuries that this Book has 
displayed its extraordinary characteristic power as the case 
is today too. Time has no province over it. Its magnet has 
attracted millions of hearts, There is life in its waves that 
solicits the thinking minds towards reason and enchants 
the hearts with faith, enthusiasm, passion —all immaterial. 
It serves as viand-to those who lurk far in the night in a spiri- 
tual pursuit and it is a procurer of that tear which only the 
love of Allah could shed in the heart of a night, It is that 
power which has put the oppressed nations at liberty and 
has crashed the heavy iron of the tyrants — and crushed 
the tyrants! 
To end let us resort to Allah's words: 


hte digo peel ja Sag ts 3 al 8 us 

“That is the favour of Allah, He gives it to whom- 

ever He wishes. Indeed, Allah is the Possessor of 

great favour.” (al-Jumu'ah, 62:4) 

Indeed, such was an everlasting favour of the Eternal 
to send down His revelations upon one of His slaves — an 
orphan, a poor, @ shepherd, and an unschooled one. 


‘THE END 
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hadith 
(pl. ahah ) 


aij 


Khabar 
(pl. aknbar) 


Khalifah 


Khums 


muse 
(pl. muhéjiriin) + 


suhébi 
(pl. safdbah) 


ISLAMIC TERMINOLOGY 


People of the Book — the followers of the “re 
vealed" religions of Judaism, Christianity and Zoro 
astrianism who possess Divine Scriptures. 
traditions — the speech, acts or tagrir of the Holy 
Prophet Muhammad SAW [and also Fatimah and 
the Twelve Imams, in the Shiite usagel 
pilgrimage to Ka’bah in Makka during the month 
of Ohu'I-Hijjah 

narration — sometimes applied to something nar- 
fated from a sahdbi, 1abi't and the like and at other 
times used as 2 synonym of hadith. 

caliph —~ the ruler and the administrator of the 
Islamic laws, 

3 one-fifth — a levy consisting of one-fifth of agri- 
cultural and commercial profits and all natural re- 
sources whether above or below the ground. In 
short, itis levied on all forms of wealth and income. 
the Immigrants — refers to the early converts to 
Islam who immigrated with the Prophet to Madina 
from Makka. 

Companions of the Prophet — in earlier times the 
term was restricted to those who enjoyed intercourse 
with the Prophet. Later the circle of sahdbah was 
extended to the faithful who had seen him even if 
only for a short time, or at an early age. 
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im for those who came after the sahdbah. 

The ta'hi'inn are those of the next generation or 

contemporaries of the Prophet, who did not know 

him personally but who knew one of of his Compan- 

lons, The tdbi‘u ‘t-1d6i"in are those who knew one 

of the rab ‘tin, 

tagrir confirmation — refers to unspoken approval of 
some act by the Prophet or tho imams which they 
saw without expressing any disapproval 

ummals + the entire Islamic community, without territorial 
fF ethni¢ distinction, 


(pl. abi‘) 


(Sources: Al-Tawhid, vol. ii, No, 2, Rabi’al-Thini, 1405 (January, 
1985; Shi'ize Islam, ‘Allaah Tabayabi‘\; Islam and Revolution, 
Hamid Algar) 


adhibit 
adversary 
amalgamation 
amanuensis: 
antipode 
cardinal 
carp 

caustic 

euvil 
concomitant 
condescend 
confederate 
congruity 
consuetude 
ceynosure 


enigma 
forte 

goad 

iMlireracy 
incontrovertible 
lurid 

miliew 

noetic 
obfuscate 
orientalist, 


petrous 
ratiocinate 
recalcitrant 
repudiate 
tipsy 

trash 
versification 
vilify 


GLOSSARY 


admit 


‘opponent; enemy 


mixture 


secretary, 
exact opposite 
principal; chief 
find fault in a petty or nagging way 
cutting or sarcastic in utterance 


trivial objection 


‘accompanying 
submit with a good grace 


ally 


agreement 
established custom or wage 


any person or thing that is @ centre of attention 


or interest 


riddle 


strong point 


urge on 


an inability to read or write 
undeniable 

sensational 

environment 

intellectual 

obscure; confuse 

person who 
of the East 
hard: stony 


to reason 


stubbornly defiant 
deny the validity 


shaky 


nonsense 


the act of composing verses 


studies the 


languages, arts, ete., 


to use abusive or slanderous language 
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